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AZAFRAN BOOKS
DEMONSTRATION OF SIMPLE SUBSTANCES

Part I

Pupil: What is the problem that we are now to discuss in this book?

Master: Since it is our intention to find the matter and the form in simple substances, and since you question the existence of simple substances, we must first consider—and that is the purpose of this book—the proof of the existence of simple substances. We shall seek assured certainty in this regard to the point of establishing their existence by necessary proofs. Next we shall proceed to an examination of the science of matter and form in simple substances.

Let us begin then by producing the proofs that establish the existence of a substance intermediary between the First Author, sublime and holy, and the substance that supports the nine categories. In this connection we shall postulate the following fundamental principle: If the origin of beings is the First Author, who is not caused, and the end of beings is the final effect, that itself has no effect, then the beginning of things is essentially and actually different from their end. For if the beginning of things is not distinct from their end, then the beginning is the end, and the end is the beginning.

Pupil: What is the nature of the distinction between the First Author, sublime and holy, and the final effect?

Master: By the distinction between them, we understand the removal of resemblance and similitude; and with the removal of resemblance and similitude, union or harmony is removed, for there is harmony only through resemblance.

Pupil: How can it be asserted with truth that between the First Author and the substance that supports the nine categories there exist intermediary substances that are nearer to the First Author than this substance, while all things are distinct from him and none of them is more worthy of being near him than another?

Master: Why do you not set intermediary substances uninterruptedly after the First Author, holy and sublime, just as you placed the substance that supports the nine categories uninterruptedly after him; particularly when these substances are simple and spiritual?

Pupil: Proof of the existence of simple substances is very difficult. Demonstrate therefore the proofs that establish the existence of a substance intermediary between the First Author and the final effect.

Master: I shall expound for you various proofs of the existence of intermediary substances, each of which will prove the existence of simple substances. But I do not guarantee to demonstrate them in an order, because that would be of little value; and also you are to make an effort to arrange and join them properly one with the other. Remember then every term of their premises and observe the arrangements of terms in accordance with the rules of logic: then you will realize the truth of the conclusions that follow from these premises.

The First Author is the origin of all things. And the origin of things is different from their end. And the substance that supports the nine categories is the end of things. Therefore the First Author is different from the substance that supports the nine categories.

I shall now take this conclusion as a premise and I assert: The First Author differs from the substance that supports the nine categories. Now all different things have an intermediary. Therefore there is an intermediary between the First Author and the substance that supports the nine categories.

Pupil: What proof is there that there is an intermediary between all different things?

Master: If there were, between different things, no intermediary except themselves, they would then be a single thing and would not be different.

Pupil: Although the First Author is different from the substance that supports the nine categories, it is however not necessary that there should be an intermediary between them, for the soul is different from the body without an intermediary between them.

Master: But for the spirit that is intermediary between the soul and the body, they would not be united together. If then the First Author were different from the substance that supports the nine categories without any intermediary between them, they could not be united: and if they did not unite, the substance would not exist for a single instant.

Every substance is simple or compound. But everything simple is anterior to the compound because the simple is the cause of the compound. Now the substance that supports the nine categories is compound. Hence the simple substance is anterior to it.

Every compound is composed of its simple elements. But everything composed of its simple elements is posterior to the simple elements of which it is composed. Now the substance that supports the nine categories is composed of its simple elements. Hence this substance must be posterior to the simple elements of which it is composed.

The First Author is the true unity in whom there is no multiplicity; and the substance that supports the nine categories is the utmost multiplicity after which there is no greater multiplicity than itself. Now every compound multitude can be reduced to one. It is therefore necessary that there should be intermediaries between the true unity and the compound multitude.

It is necessary that the multitude that is in the substance that supports the nine categories should be subordinate to a unity belonging to the same genus as itself. Now the true unity is not of the same genus as itself. Therefore this multitude is not subordinate immediately to the true unity.

Every author makes only things that resemble him. Now the simple substance is like the First Author. Therefore the effect of the First Author is nothing but the simple substance.

The substance that supports the nine categories is multiple. Now everything multiple is an aggregate of numerous units. Therefore the substance that supports the nine categories is an aggregate of many units. What is less multiflex is always prior to every aggregate of many units. Therefore the other substance, which is of less complexity, is prior to the substance that supports the nine categories.

Before every aggregate that is the result of duplication, there must necessarily be multiples of two until numerical unity is reached. Now the substance that supports the nine categories is an aggregate resulting from duplication. Therefore there must be prior to it substances resulting from duplication, until one substance is reached.

The more a substance descends, the more it becomes multiple; and, on the other hand, the more it re-ascends, the more unified it becomes. Now whatever becomes multiple in declining and unified in rising necessarily reaches true unity. Therefore it is necessary that a multiple substance reach the substance truly unified.

The substance that supports the categories is a species with differences, properties, and accidents. Now every species differs from other species comprised in the same genus that it has in common with them. Therefore the substance that supports the categories differs from other species comprised in the same genus that it has in common with this species.

The order of the small world is the image of that of the great world. Now the substance of the intelligence, that is simpler and nobler than all the substances of the small world, is not conjoined to the body, for the soul and the spirit are intermediaries between them. And since the order of the great world is concluded from this, it follows that the simplest and most noble substance is not conjoined to the body, which is the substance that supports the categories.

If there is no intermediary between the First Author and the substance that supports the categories, it is necessary that the First Author should be the author of the substance by himself. Now if the First Author is the author by himself of the substance, this substance has always been with God. But this substance has not always been. Therefore it was not made by the essence of the First Author. Therefore the First Author is not the author by himself of the substance. And since the First Author is not its author by himself, there must necessarily be an intermediary between them. But if any one denies that there is an intermediary between them, the converse of this proposition must necessarily be true: that is, if there is no intermediary between the First Author and the substance that supports the categories, the Author is not the author by himself of the substance. But we have already declared that, if there is no intermediary between the First Author and the substance, he must necessarily be the author by himself. Hence he is not himself the author and he is at the same time the author: which is impossible.

It is necessary for the corporeal substance to move in a thing that comprises it and is conjoined to it. But the First Author does not comprise anything and is not conjoined to anything. Therefore the substance that has categories does not move in the First Author.

The motion of the substance that supports the categories exists in time. Now time falls under sempiternity. Therefore the substance that supports the categories falls under sempiternity. Now the First Author is above sempiternity. Therefore sempiternity is the intermediary between himself and substance. But sempiternity is sempiternity for an eternal thing and duration for a thing in duration. Therefore there is something intermediary between the First Author and the substance that supports the categories, whose eternity is duration. Therefore the substance that supports the categories is not conjoined to the First Author.

It is necessary that the power or the substance that moves the substance supporting the categories should be conjoined and mingled with it. Now the First Author is neither conjoined to anything nor mingled with it. Therefore the power or substance that moves the substance supporting the categories is not of the essence of the First Author. And since this power or substance does not belong to his essence, there must necessarily be another substance that is intermediary that gives motion to the substance that supports the categories.

Motion in place comes from the soul. But the substance that supports the categories moves by motion in place. Therefore the motion of this substance comes from the soul.

The act of the First Author is the creation of something from nothing. Now the substance that supports the categories is composed of its simple elements. Therefore it is not created from nothing.

Between two contrary terms there is always an intermediary that is similar to each term. But the First Author is contrary to the substance that supports the categories, for the First Author is the author only, while the substance that supports the categories is the effect only. Therefore there must necessarily be an intermediary between them that is both cause and effect.

To every being a different thing corresponds, that is its contrary. Now the substance that supports the categories is slow in motion, because its motion is in time. Therefore there must be another substance of greater velocity, whose motion is not in time; and this is the substance that is intermediary between the First Author and the substance that supports the categories.

The substance supporting the categories is of finite power; and this power comes either from the essence of the substance, or from elsewhere. But it is not possible that this power should come from the essence of the substance, since the substance is moved by another thing. And if this power does not come from the essence of the substance, it comes to it either from the essence of the First Author, or from an intermediary between them. But this power does not come from the essence of the First Author, for it would then be necessary for the essence of the First Author to be divided, since a finite power would come from it. But since an infinite thing is not divisible, the power that is in the substance supporting the categories cannot come from the essence of the First Author. Hence it was necessary that there should be another principle that is intermediary between them. And let no one object that the power of the intermediate substance is infinite: because, although the power of this substance is infinite according to its simplicity, yet it is finite because it is a created substance. It is therefore necessary for the intermediary substance to be finite, because it is created. Now its creator is infinite. Therefore, just as they differ in action and passion, so too they differ in being finite and infinite.

The substance supporting the categories is formed. Now every being formed is formed according to a model. Therefore the substance supporting the categories is formed according to a model. I shall now postulate this proposition and I shall assert: The substance supporting the categories is formed according to a model. Now in all cases where a thing is formed according to a model, the model is anterior to it. Therefore the model according to which the substance is formed is anterior to it. Now the model of a substance is a substance. Therefore the substance-model is anterior to the substance formed by it. Therefore a substance exists that is anterior to the substance supporting the categories.

Every substance intermediate between two substances touches them. Now the substance of the soul touches the substance of the intelligence and the substance supporting the categories is touched by it. Therefore the substance of the soul is intermediary between the substance of the intelligence and the substance supporting the categories.

Simple substances, like the soul and the intelligence, are forms of compound substances. But every form comprises the thing formed. Therefore simple substances comprise compound substances. Now the substance supporting the categories is compound. Therefore the simple substances comprise it. The higher a being is raised, the more it resembles the form. Therefore the superior must be the form of the inferior. Now the simple substance is superior to the compound substance. Therefore the simple substance is the form of the compound substance. Now the substance supporting the categories is compound. Therefore the simple substance is the form of the substance supporting the categories. The soul and the intelligence are simple substances. Now every simple substance comprises a compound substance. Therefore the soul and the intelligence comprise the substance supporting the categories. Now all that comprises another thing is superior to that which is comprised. Therefore the soul and the intelligence are superior to the substance supporting the categories.

The substance supporting the categories is a compound. Now between the compound and the simple there is no intermediary. Therefore there is no intermediary between the substance supporting the categories and the simple substance. Now whatever thing does not have an intermediary between itself and another thing, follows it in sequence. Therefore the substance supporting the categories follows the simple substance in sequence.

It is necessary that the First Author should accomplish his task beyond duration. Now when an author accomplishes his task beyond duration, it is necessary that what suffers his action without an intermediary should be accomplished in suffering it beyond duration. Therefore it is necessary that what suffers the action of the First Author without an intermediary should be accomplished in suffering it beyond duration. To this conclusion this minor premise is added: Now the substance supporting the categories is not accomplished beyond duration, for the motion of this substance is in time. It is therefore necessary that the substance supporting the categories should not suffer the action of the First Author without an intermediary.

It is necessary that every thing that suffers should suffer in action. Now all that suffers in action must necessarily receive the power of acting. Therefore it is necessary that all that suffers should receive the power of acting. After this conclusion, I postulate: It is necessary that what suffers immediately the action of the First Author should receive the power of acting. Now that which receives the power of acting, acts. Therefore it is necessary that what suffers immediately the action of the First Author, acts. And to this conclusion is added the following proposition: The substance supporting the categories does not act. Therefore this substance does not immediately suffer the action of the First Author.

The substance supporting the categories is mobile. Now everything mobile suffers. Therefore the substance with categories suffers. And every passion passes from potency to act. Therefore the passion of the substance supporting the categories passes from potency to act. I postulate this conclusion and say: The passion of the substance supporting the categories passes from potency to act. Now whenever a thing passes from potency to act, it is a being in action that attracts it into action. Therefore the passion of a substance supporting the categories attracts from potency to act only what exists in action without there being an intermediary between the substance and itself.

Similarly I take this conclusion as a premise and assert: The passion of the substance supporting the categories passes from potency to act by virtue of a being in action without there being an intermediary between them. Now the First Author is neither in power nor in action. Therefore the passion of the substance supporting the categories does not pass from power to act by virtue of the First Author without an intermediary between them.

The soul moves by itself beyond place. Now whatever is mobile by itself beyond place has a uniform motion. Therefore the soul moves by a uniform motion. I take this conclusion as a premise and I assert: The soul moves with a uniform motion. Now after every uniform motion comes a secondary thing. Therefore the uniform motion of the soul is followed by a secondary motion.

And according to another method: If the mind were by itself the first mobile, and the first motion were uniform, it is necessary that the motion of the soul should be a uniform motion. That the uniform motion is the first motion, is proved from this fact, that if uniform motion does not exist, secondary motion does not exist, nor the other motions. And as the soul in itself is the first mobile, it moves then with a uniform motion. I shall make this conclusion a premise and I assert: If the soul, which is in itself the first mobile, moves with a uniform motion, it is necessary that the mobile that follows move with a secondary motion. Therefore the mobile that follows moves with a secondary motion. But the soul, that is in itself the first mobile, moves with a uniform motion. Therefore the mobile that follows moves with a secondary motion. I shall treat this conclusion as a premise and I assert: The uniform motion of the soul is followed by a varied motion. Now the substance supporting the categories moves with a varied motion, for each part of this substance moves in two places only; because it moves from the first position to the second, from the second to the third: thus the second and the third are like the first and the second, and so on until the last of the positions. Since the uniform motion of the soul is followed by a secondary motion and the substance supporting the categories moves with a varied motion, the uniform motion of the soul is followed by the motion of the substance supporting the categories.

